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september—day 12 hours, night 12

 8 Sun12•III•Mt12	10:00	a.m.	Divine	Liturgy—Coffee Hour: Busenberg

14	 Sat	 ⇑Elevation of the Holy and Life-Giving Cross
end of the ecclesiastical year

september brings the new church year—begin the weeks of luke
15 Sun13•IV•Lk 10:00	a.m.	Divine	Liturgy—Coffee Hour: Matyuf
22 Sun14•V•Lk1 10:00	a.m.	Common	Confession	Rite—in conjunction with 

the new church year. 
   ~10:45	a.m.	Divine	Liturgy—Coffee Hour: Bobrovsky

SanktHubertus Six and Twenty—
is on the horizon!
Maria	 Hawkins	 is	 reminding	 us	

that	her	SanktHubertus	Roast	Venison	
Dinner	 for	 20	 diner-donors	will	 be	
held	as	usual	on	the	first	Saturday	in	
November—November	2.	(There	will	
be	no	Vespers	that	evening.)

Because all of us fall short in many ways,	as	St.	James	says	in	his	epistle	(3.2),	
it	is	appropriate	for	a	parish	to	bring	back	the	original	idea	of	beginning	the	church	
year	with	penitential	prayer,	driving	home	to	ourselves,	despite	any	evidence	to	the	
contrary,	that	we	are	in	fact	disciples	of	the	Lord	Jesus	Christ—a	people	respon-
sible,	resourceful,	and	resilient…	and	accountable.	So	plan	on	taking	part	in	the	
Common Confession Rite on the 22nd.	Come	on	time.	Come	in	the	right	frame	
of	mind.	As	the	Apostle	says,	“Let	us	encourage	one	another”	with	our	presence.

29 Sun15•VI•Lk2	 10:00	a.m.	Divine	Liturgy—Coffee Hour: Ellmore

october—day 11 hours, night 13
	 5	 Sat	 	 	 6:00	p.m.	Vepers	returns
	 6	 Sun16•VII•Lk3	10:00	a.m.	Divine	Liturgy—Coffee Hour: Hawkins
12	 Sat	 	 	 6:00	p.m.	Vepers
13 Sun17•VIII•Lk4	10:00	a.m.	Divine	Liturgy—Coffee Hour: Krisa
19	 Sat	 	 	 6:00	p.m.	Vepers	
20 Sun18•I•Lk5	 10:00	a.m.	Divine	Liturgy—Coffee Hour: Morrow
26	 Sat	 	 	 6:00	p.m.	Vepers
27 Sun19•II•Lk6	 10:00	a.m.	Divine	Liturgy—Coffee Hour: Mosholder

Detail, title page, Luke, Apraktós [meaning readings for Sundays] Gospel, XI/XII 
century (Athos, Iviron, unnumbered, fol. 100). The Greek reads: «One needs to know 
that Luke begins to be read from the Sunday after the Elevation [September 14], for 
just then the equinox is taking place; it is called New Year.» This year the equinox 
falls on Saturday, September 22. (In Antiquity in the Church of Constantinople, 
the original fixed date of the Church New Year was September 23, Fall equinox 
in the Julian calendar and the birthday of the Roman Emperor Caesar Augustus.) 
Read about the Church New Year (and how it figured in determining the date 
of Christmas) in our Liturgy Book, pgs. 166–168, and pg. 63.

Зашто 
тако ријетко 

у цркви

Зашто тако ријетко 

у цркви

It’s a Wedding!
And we are all invited!
It	is	with	great	joy	that	Matthew	

and	Susan	invite	you	all	to	celebrate	
the	marriage	of	our	son,	Nicholas,	
to	Alexandra	 Trihas.	 The	 sacra-
ment	of	marriage	will	take	place	
on	Sunday,	September	15	during	
the	 Divine	 Liturgy.	 Please	 join	
your	voices	in	celebration	as	they	
dance	the	dance	of	Isaiah,	centering	
their	life	on	our	Lord	Jesus	Christ.		
Luncheon	will	follow	the	Liturgy.

Dear Brothers and Sisters  
in Christ,

Christ	is	in	our	midst!
His	Beatitude	asked	me	to	forward	

you	 this	 attached	 letter	 from	 him	
expressing	 his	 excitement	 over	 our	
Archdiocese	 hosting	 the	 upcoming	
20th	All	American	Council	in	Balti-
more	 in	July	2021	and	inviting	and	
encouraging	us	and	our	parishioners	
to	get	involved	in	its	planning	begin-
ning	this	fall.
Looking	forward	to	working	with	

you	on	this.
With	love	in	Christ,
Fr.	John	[Vitko]
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Encyclical of Ecumenical 
Patriarch Bartholomew for the First Day of Septem-
ber and the Day of Environmental Protection

To	All	the	Plenitude	of	the	Church
Grace,	Peace	and	Mercy	from	the	Maker	of	All	Creation,	

Our	Lord,	God	and	Savior	Jesus	Christ.
Dearest	 brother	 Hierarchs	 and	 beloved	children	 in	

the	Lord,
With	the	goodness	and	grace	of	the	all-bountiful	God,	

today	marks	the	30th	anniversary	since	the	Holy	Great	
Church	of	Christ	[the	Church	of	Constantinople]	estab-
lished	the	feast	of	Indiction	as	“the	day	of	environmental	
protection.”	We	did	not	only	address	our	Orthodox	faithful,	
nor	again	just	Christian	believers	or	even	representatives	
of	other	religions,	but	also	political	leaders,	environmen-
talists	and	other	scientists,	as	well	as	intellectuals	and	all	
people	of	good	will,	seeking	their	contribution.
The	 ecological	 activities	 of	 the	 Ecumenical	 Patri-

archate	served	as	the	inspiration	for	theology	to	advance	
prominently	 the	 truth	 of	 Christian	 anthropology	 and	
cosmology,	the	Eucharistic	worldview	and	treatment	of	
creation,	along	with	the	spirit	of	Orthodox	asceticism	as	
the	basis	for	understanding	the	reason	for	and	response	
to	the	ecological	crisis.	The	bibliography	related	to	theo-
logical	ecology	or	ecological	theology	is	extensive	and	
on	the	whole	constitutes	an	admirable	Orthodox	witness	
before	the	major	challenges	of	contemporary	humanity	
and	earthly	life.	Concern	for	the	ecological	crisis	and	for	
the	global	dimensions	and	consequences	of	sin—of	this	
alienating	internal	“reversal	of	values”	in	humankind—
brought	to	the	surface	the	connection	between	ecological	
and	social	issues	as	well	as	for	the	need	to	address	them	
jointly.	Mobilizing	forces	for	the	protection	of	the	integrity	
of	creation	and	for	social	justice	are	interconnected	and	
inseparable	actions.
The	 interest	 of	 the	 Ecumenical	 Patriarchate	 for	 the	

protection	of	creation	did	not	arise	as	a	reaction	to	or	as	
a	result	of	the	contemporary	ecological	crisis.	The	latter	
was	simply	the	motivation	and	occasion	for	the	Church	to	
express,	develop,	proclaim	and	promote	its	environmen-
tally-friendly	principles.	The	foundation	of	the	Church’s	
undiminished	concern	for	the	natural	environment	lies	in	
its	ecclesiological	identity	and	theology.	Respect	and	care	
for	creation	are	a	dimension	of	our	faith,	the	content	of	our	
life	in	the	Church	and	as	the	Church.	The	very	life	of	the	
Church	is	“an	experienced	ecology,”	an	applied	respect	
and	care	for	creation,	and	the	source	of	its	environmental	
activities.	In	essence,	the	interest	of	the	Church	for	the	
protection	of	the	environment	is	the	extension	of	the	Holy	
Eucharist	in	all	dimensions	of	its	relationship	to	the	world.	
The	liturgical	life	of	the	Church,	the	ascetic	ethos,	pastoral	
service	and	experience	of	the	cross	and	resurrection	by	the	

faithful,	the	unquenchable	desire	for	eternity:	all	of	these	
comprise	a	communion	of	persons	for	which	the	natural	
reality	cannot	be	reduced	to	an	object	or	useful	matter	to	
meet	the	needs	of	an	individual	or	humanity;	by	contrast,	
this	reality	is	considered	as	an	act,	indeed	the	handiwork	
of	a	personal	God,	who	calls	us	 to	respect	and	protect	
it,	 thereby	 rendering	 us	 His	 “coworkers,”	 “stewards,”	
“guardians,”	and	“priests”	of	creation	in	order	to	cultivate	
a	Eucharistic	relationship	with	it.
Care	for	the	natural	environment	is	not	an	added	activity,	

but	an	essential	expression	of	church	life.	It	does	not	have	
a	secular,	but	rather	a	purely	ecclesiastical	character.	It	is	a	
“liturgical	ministry.”	All	of	the	initiatives	and	activities	of	
the	Church	are	“applied	ecclesiology.”	In	this	sense,	theo-
logical	ecology	does	not	merely	refer	to	the	development	
of	an	ecological	awareness	or	the	response	to	ecological	
problems	on	the	basis	of	the	principles	of	Christian	an-
thropology	and	cosmology.	On	the	contrary,	it	involves	
the	renewal	of	the	whole	creation	in	Christ,	just	as	this	is	
realized	and	experienced	in	the	Holy	Eucharist,	which	is	
an	image	and	foretaste	of	the	eschatological	fullness	of	
the	Divine	Economy	in	the	doxological	wholeness	and	
luminous	splendor	of	the	heavenly	kingdom.
Most	honorable	brothers	and	most	precious	children	

in	the	Lord:
The	ecological	crisis	reveals	that	our	world	comprises	an	

integral	whole,	that	our	problems	are	global	and	shared.	In	
order	to	meet	these	challenges,	we	require	a	multilayered	
mobilization,	a	common	accord,	direction	and	action.	It	
is	inconceivable	for	humankind	to	recognize	the	severity	
of	the	problem	and	yet	continue	to	behave	in	oblivion.	
While	in	recent	decades	the	dominant	model	of	economic	
development	in	the	context	of	globalization—highlighting	
the	fetishism	of	financial	markers	and	magnification	of	
financial	profit—has	exacerbated	ecological	and	economic	
problems,	the	notion	still	prevails	widely	that	“there	is	
no	other	alternative”	and	that	not	conforming	to	the	rigid	
validity	logic	of	the	world’s	economy	will	lead	to	unbridled	
social	and	financial	situations.	Thus,	any	alternative	forms	
of	development,	along	with	the	power	of	social	solidarity	
and	justice,	are	overlooked	and	undermined.
For	our	part,	however,	we	are	obliged	to	assume	greater	

measures	for	the	application	of	the	ecological	and	social	
consequences	of	our	faith.	It	is	extremely	vital	that	our	
archdioceses	and	metropolises,	as	well	as	many	of	our	
parishes	and	sacred	monasteries,	have	fostered	initiatives	
and	activities	for	the	protection	of	the	environment,	but	
also	various	programs	of	ecological	education.	We	should	
pay	special	attention	 to	 the	Christian	 formation	of	our	
youth,	so	that	it	may	function	as	an	area	of	cultivation	
and	development	of	an	ecological	ethos	and	solidarity.	
Childhood	and	adolescence	are	particularly	susceptible	life	
phases	for	ecological	and	social	responsiveness.	Aware	of	



the	urgency	of	environmental	education,	the	Ecumenical	
Patriarchate	devoted	the	Third	in	its	series	of	international	
Halki	Summits	to	the	subject	of	“Theological	Education	
and	Ecological	Awareness”	(Istanbul,	May	31st	to	June	
4th,	 2019)	 with	 a	 view	 to	 incorporating	 ecology	 and	
environmental	 awareness	 into	 programs	 and	 curricula	
of	 theological	 schools	 and	 seminaries.	The	 solution	 to	
the	great	challenges	of	our	world	is	unattainable	without	
spiritual	orientation.
In	conclusion,	then,	we	wish	all	of	you	a	favorable	and	

blessed	ecclesiastical	year,	filled	with	works	pleasing	to	
God.	We	invite	the	radiant	children	of	the	Mother	Church	
[the	Church	of	Constantinople]	throughout	the	world	to	
pray	for	the	integrity	of	creation,	to	be	sustainable	and	
charitable	in	every	aspect	of	their	lives,	to	strive	for	the	
protection	 of	 the	 natural	 environment,	 as	 well	 as	 the	
promotion	of	peace	and	justice.	And	we	proclaim	once	
more	the	truth	that	there	can	be	no	genuine	progress,	when	
the	“very	good”	creation	and	the	human	person	made	in	
the	 image	and	 likeness	of	God	suffer.	Finally,	 through	
the	intercession	of	the	first-among-the-saints	Theotokos	
Pammakaristos	[All-Blessed],	we	invoke	upon	you	the	
life-giving	grace	and	boundless	mercy	of	the	Creator	and	
Provider	of	all.
September	1,	2019
+	Bartholomew	of	Constantinople
Your	fervent	supplicant	before	God

Нужно обратить внимание на то, что народ 
наш пассивен при церковном богослужении, 
он не принимает в нем активного участия. Это 
одна из печальных сторон церковной жизни 
особенно там, где православная церковь стоит 
рядом с католической и протестантской. Там 
существует общее пение. Это один из остатков 
древности, удержанный католической Церковью. 
Во многом она ушла от Древней Церкви, но в этом 
осталась верной ей. В древности народ сам был 
исполнителем. В Уставе всюду различается «лик» 
и «людие». Пение было унисонное и антифонное. 
Порядок этот изменился со времени Лаодикийского 
Собора, когда установлены были хоры певцов и 
народ отодвинулся от участия в пении на задний 
план. Это было неправильное толкование 
постановления. Хоры бьли установлены для 
руководства церковными общинами, которые не 
знали, что петь, и когда петь, и как петь. Внесение 
в пение фигурантности, введение пения партесного 
окончательно отлучило народ от участия в пении. 
Из Византии этот обычай был перенесен к нам. 
Таким образом, народ не принимал активного 
участия в богослужении. Нужно привлечь 
народ к этому: издать пособия, посильные для 
исполнения народного, хотя бы под руководством 
опытного певца. Для этого не нужно изложения 
в тесной гармонии. В древности унисонное 
пение не исключало симфонического. Нужно 
издать такой обиход, в котором позволялся бы 
свободный подбор голосов при ведении мелодии. 
Обиход для общенародного употребления должен 
базироваться на простейших напевах киевском, 
греческом. Киевский напев гармонизуется 
прекрасно даже по слуху. Издать в простейшей 
гармонии трезвучий. 2) Львовское изд[ание] 1838 
г. существовало до Бахметева, который сменил 
Львова. Бахметевский обиход самостоятельного 
значения не имеет: он переиздал Львова, ничего 
не прибавив для осмогласия и красоты. 3) 
Рядом с простейшим Обиходом нужно издать 
четырехголосный обиход знаменного распева 
для торжественных праздничных дней. Главным 
образом должно быть обращено внимание на 
общенародное пение, которым, конечно, не 
исключается и пение хоровое. 

—Г. А. Ольховский, преподаватель Холмской 
Духовной Семинарии—Из материалов собора 
Православной Российской Церкви 1917-1918 гг.

For Russian readers: This piece was written over a 
hundred tears ago. It is full of inaccuracies (because 
the writer does not know enough),but, still makes an 
important relevant point: people standing in church in 
his day are as dumb as fish, and this ought not to be.
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Lk. 13.22	He	passed	through	towns	
and	villages,	teaching	as	he	went	and	
making	his	way	to	Jerusalem.  

Lk. 17.11	As	he	continued	his	journey	
to	 Jerusalem,	 he	 traveled	 through	
Samaria	and	Galilee.	

Lk. 19.1	 He	 came	 to	 Jericho	 and	
intended	to	pass	through	the	town.…

Lk. 19.28	 After	 he	 had	 said	 this,	
he	 proceeded	 on	 his	 journey	 up	 to	
Jerusalem. 

Lk. 19.36	 As	 he	 rode	 along,	 the	
people	 were	 spreading	 their	 cloaks	
on	 the	 road;	 	 37	and	now	as	he	was	
approaching	the	slope	of	the	Mount 
of Olives,	the	whole	multitude	of	his	
disciples	began	to	praise	God	aloud	
with	joy	for	all	the	mighty	deeds	they	
had	seen.	

Lk. 4.14	Jesus	returned	to	Galilee	in	
the	power	of	the	Spirit,	and	news	of	
him	spread	throughout	the	whole	re-
gion.		15	He	taught	in	their	synagogues	
and	was	praised	by	all.		16	He	came	
to	Nazareth,	where	he	had	grown	up,	
and	went	according	to	his	custom	into	
the	synagogue	on	the	sabbath	day.	He	
stood	up	to	read.…

Lk. 4.28	When	the	people	in	the	syn-
agogue	heard	this,	they	were	all	filled	
with	fury.		29	They	rose	up,	drove	him	
out	 of	 the	 town.…	4.31	 Jesus	 then	
went	down	 to	Capernaum,	 a	 town	
of	 Galilee.	 He	 taught	 them	 on	 the	
sabbath,		32	and	they	were	astonished	
at	his	teaching	because	he	spoke	with	
authority.	

Lk. 9.51	When	the	days	for	his	being	
taken	up	were	fulfilled,	he resolutely 
determined to journey to Jerusalem,  
52	and	he	sent	messengers	ahead	of	him.	
On	the	way	they	entered	a	Samaritan 
village	 to	 prepare	 for	 his	 reception	
there,		53	but	they	would	not	welcome	
him	 because	 the	 destination	 of	 his	
journey	was	Jerusalem.

Luke and the 
Journey to 

Jerusalem and 
the Pasch

the Gospel accordinG to luke	presents	the	ministry	of	the	Lord	Jesus	as	a	
journey	from	Nazareth	and	Capernaum	to	Jerusalem, the Holy City	which	is,	
in	the	words	of	The Jerusalem Bible, the predestined stage for the drama of 
salvation and whence the evangelization of the world must begin.	Reading	
from	the	Gospel	of	Luke	every	Sunday	we	follow	the	Lord	on	this	journey.	
This	gives	the	Church	Year	its	unique	shape	and	dynamic.	Working	from	this	
ancient	start	the	sacred	liturgist	was	able	to	craft	a	Church	Year	of	continu-
ous	reading	from	the	Holy	Gospel—Luke, Mark	(+Hebrews), John	(+Acts	
which	is	part	two	of	Luke),	and	Matthew.	This	is,	in	our	view,	sheer	genius.	
Father	Schmemann	had	a	different	take	on	the	Church	Year,	but	only	because	
he	relied	on	older	Russian	authorities	whose	resources	were	not	as	replete	
or	savvy	as	the	modern	historian’s.	And	only	in	the	1980s	did	the	Church	of	
Russia	correct	herself	in	the	matter	of	beginning	to	read	Luke	on time, i.e.,	the	
week	after	the	Elevation	of	the	Cross,	as	does	the	Church	of	Constantinople.

The	Roman	Church,	feeling	the	need	in	the	late	XX	century	to	reform	her	
lectionary	or	program	for	reading	from	the	Gospel	at	her	Sunday	Liturgies,	
turned	to	the	Orthodox	Catholic	East	for	inspiration.	She	devised	a	three-year	
cyle.	Following	Pentecost	one	year,	she	reads	from	Matthew	till	Advent;	another	
year,	from	Luke;	and	another,	from	John.	A	number	of	Protestant	groups,	who	
keep	traditions	of	the	Latin	Church,	have	embraced	this	lectionary	reform.	




